 youmay vale in 
us through qvace 


and have us 
reach your 
kingdom: 
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You Cau Start a Mouvement! 


ost CaTwo.ics have a Gaston-Alphonse-reticence complex when it 


; 


hen tip their hats when going by a church, but the custom is becoming 


} So too with saying prayers before and after meals. How quickly this 
going into desuetude! And if prayers are said on state occasions in 


} The Angelus used to be a common practice among Catholics. Priests 
sed to recite the Angelus with the congregation after the last Mass 


} People used to stop at the sound of the Angelus to say that glorious 
jrayer and to remind themselves of the greatest event in the history of 
1ankind—that God became Man and gave us His own life. This is in- 
goed reason to peal the bells and bring laughter and joy and hope back 
ato the world. And it is done three times a day. The custom makes a 
Habit and the habit forms an attitude toward life—a really Christian 
‘ttitude by which Christ’s coming into the world colors all our day and 
Jur thinking. 
| The practical problem in tipping your hat in front of a church, of 
‘hying your prayers before and after meals at a restaurant, of stopping 
fp say the Angelus in your tracks at noon is not that Catholics are 
b 
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afraid to profess their faith, it is simply that they are embarrassed that 
they cannot practice their inner feelings with external acts without 
feeling that they have laid bare their hearts. 

And that is the difference between a Catholic culture and a pagan 
milieu. But surely a start ought to be made. If Catholics are now one 
in four Americans, we are hardly a little minority group. 

In the middle ages when Francis let his friars gambol through the 
world to preach to the people, the friars released the hearts of men and 
brought worship into concrete terms. And though Faith is an intellectual 
virtue, still the practice of the Faith takes in the whole man—body 
and soul and emotions. We are not to be merely spiritual egg-heads; 
but we are to manifest our faith and make it resound on our own think- 
ing and acting. 

The friars of the middle ages dramatized the chief dogmas: the Crib 
and the Cross and Doomsday. The influence of the Franciscan emphasis 
on religion is seen in the many calvaries and simple road side shrines 
seen today in some European countries. The setting up of “Stations of 
the Cross” or “Via Crucis,” was a Franciscan introduction indicating a 
popular form of penance or devotion to be found in every Franciscan 
church or on the open hillside stairway leading up to a Franciscan 
shrine. 

Love for Our Lady is embodied in a thousand wayside shrines still 
tended by the people, not by the priests, in market-squares, crossroads, 
and other public places, with usually a lamp or a vase of flowers before 
it and occasionally silver hearts and other offerings hung round the 
picture or image. And it was St. Bonaventure who extended the practice 
of the Angelus from Franciscan convents to the belfries of parish 
churches. 

As for the custom of the Christmas Crib, it is still found in every 
Catholic home. 

All of these strands went into weaving a Catholic culture that is a) 
way of life springing from belief. That is what makes Millet’s “Angelus” ’ 
so appealing. The day is done. The peasants are stooped with the day’s : 
work and bowed in humble prayer. A Church tower in the distance : 
peals forth the glad tidings of the Angelus. Though weary and with a1 
frugal meal awaiting them, still theirs is true peace and joy of heart. 
Here is a way of life. A peace that the world cannot give. ; 

Each of us can begin a custom that will grow into a culture. We can 1 
at least be the first to suggest in Catholic company when the Angelus 
rings that we should say the Angelus. And still less we can say tHe 
Angelus by ourselves at the proper times. It forms a framework of prayer | 
in the Christian tradition along with table prayers, morning prayers : 
and evening prayers. You can start a movement by one courageous } 
question: Shall we say the Angelus? e) 
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f Pope 
‘Lourdes Centennial with the recita- 
‘tion of the Angelus, carried over the 
_ Vatican Radio to the entire world. 


Condensed from L’Osservatore Romano 


Reciting the Angelus 
For the Church of Silence 


by Carlo Balic O.F.M. 


BAY cons OF THE events at 


*Lourdes vary as to the exact time of 


the day on which the first apparition 


fof Our Lady took place. Some say it 


was between 12:30 and 1:00 o'clock; 
others say it was exactly at 12:00 


+o clock when all the churches of the 


villages in the Pyrenees were ringing 


) the noon Angelus. 


| 


We prefer the latter hour for it 
happily coincides with the event 
which took place at 12:00 o’clock 
noon on February 11, 1958 when 
Pius XII ceeteatcd the 


The custom of saying a prayer to 


the Virgin at the sound of an evening 


bell goes back to the beginning of the 
13th century. Evening was believed 
to be the time that the Incarnation 
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took place when the Angel Gabriel 
appeared to Mary. The prayer was 
known as the “prayer of peace’— 
denoting man’s reconciliation to God, 
accomplished through God becoming 
Man in the Incarnation, Inscribed on 
a bell from Germany dating back to 
this period are the words, “Ave Maria, 
gratia plena, veni cum pace,” and 
“O Rex gloriae, veni cum pace.” 
(Hail Mary, full of grace, come with 
thy peace; O King of glory, come 
with thy peace.) On another: “Maria 
vocor: O Rex gloriae, veni cum pace.” 
(Call upon Maria: O King of glory, 
come with thy peace.) The ringing 
of the bell was known as the “Ringing 
for peace.” 

In the 14th century the custom 
began of ringing a bell not only in 
the evening but also in the morning. 
Everyone was called on to salute 
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Mary “placed above the stars and 
shining forth as the Morning Star,” 
as Pope Boniface IX wrote in 1390. 


Finally, the first traces of the noon- 
day Angelus are found in such 
diverse places as Prague in 1386, in 
Wischau in 1413, in a monastery of 
Valdes-Ecoliers in Belgium in 1451. 
Actually, the bell ringing was done 
for different purposes and had var- 
ious meanings. For instance, there 
was a custom in some places of ring- 
ing the bell at 3:00 o'clock in the 
afternoon on Friday to remind the 
people of the death of the Savior. 
But at the monastery of Valdes- 
Ecoliers in Belgium this was done 
every day. The pious custom was 
sanctioned by Benedict XIV in 1740. 


The real custom of calling the 
faithful together for prayer at noon 
by the ringing of a bell goes back 
to a specific situation in the history 
of the Church. In the 15th century 
the Turks threatened Christendom. 
Pope Callistus III called for a prayer 
crusade. In his Apostolic Letter “Cum 
his superioribus annis,”’ he asked all 
the faithful to say three Our Fathers 
and Hail Marys at the sound of a 
bell to be rung between the canonical 
hours of None and Vespers “after 
the manner of the evening Angelus.” 
When the Turks were finally de- 
feated, the Pope did not hesitate to 
attribute the happy outcome to these 
prayers of the faithful which gained 
Mary’s intercession. The pious custom 
continued—especially in those lands 
most threatened by the Turks. 


Today Christian culture and tradi- 
tion are again threatened by the forces 
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of barbarism and paganism. Espe- 
cially in those lands once liberated by 
St. John Capistran and John Hun- 
yadi, the people are suffering under 
the yoke of atheistic materialism. 
They are suffering from the new 
Turks! 

It is not only fitting, but a duty 
for us to take up the recitation of 
the Angelus once again for the pur- 
poses prescribed by former Popes— 
to ward off the dangers to Christen- 
dom—and at the same time this very 
intention fits in so well with the 
declared intention of this Lourdes 
Centenary year: Peace and liberty in 
justice for the Church in every part 
of the earth, but especially in those 
regions where Christians are suffering 
every kind of persecution. 

On June 26, 1956, in his “Dum: 
moerenti animo,” the present Holy. 
Father makes reference to Callistus 
III’s appeal to the faithful for prayers : 
for peace and draws the parallel with | 
our own day by asking for prayers : 
for the persecuted Church behind the + 
various curtains. These prayers, he ¢ 
says, should be offered especially at. 
the sound of the Angelus as in earlier : 
times. Last year Cardinal Frings of) 
Cologne reechoed the Holy Father's’ 
message to his own flock and asked« 
his flock to turn to the Angelus to: 
aid the persecuted Church with the: 
same spirit as a former generation of) 
Christians, trusting in the same vis-4 
torious results. 

The same bell which calls the per~ 
secuted Christians to prayer, calls usi 
also. MARIA VOCOR:- O REX} 
GLORIAE, VENI GUM PACE! @ 


| 
i 
| 
| 


| 
| 
| 


The Angelus 


Centenary 


by Cardinal Valerio Valeri 


AUGUST 


and the 


Lourdes 


1 935)8 


Bess SOUND OF BELLS, now gay now 
grave, stirs the heart profoundly. Bells 
have an important part in the wor- 
ship of the Church. Many an old bell 
is inscribed with Latin phrases such 
as: My voice; the voice of life; I 
call you to divine things, come.” Wor- 
ship is not a purely internal thing. 
The substance of it is in the spirit but 
it has an external, public side. Man 
is not pure spirit but a union of soul 
and body, and the body needs things 
that affect the senses in order to rise 
to heavenly things. The example of 
Our Divine Master is clear. He used 
the humblest and simplest things as 
channels of grace; in a way He called 
all nature to honour God so far as 
it can. Certainly material creation 
has neither mind nor heart for know- 
ing and loving its author but, as St. 
Augustine observes, nature offers her- 
self to us to make us know and love 
(“De Civitate Dei,’ Book VI, chapter 
XVIT). Bossuet takes up the same 
idea: “She, Nature, cannot see but 
makes herself seen; she cannot adore 
but she draws us to adoration and 
will not suffer us to remain in igno- 
rance of the God she cannot know.” 
Stones, altars, ornaments, instruments 
of worship—through all of them na- 
ture offers herself to us for the praise 
ot the Heavenly Father. 


The Blessing of Bells 


It is surprising with what solemnity 
the blessing of bells is described in the 
Roman Pontifical. The function is re- 
served to the bishop, and it is a cere- 
mony of great richness. The bishop 
is vested in pontificals with mitre and 
crozier and accompanied by a deacon 
and a retinue of clerics. Penitential 
psalms are sung. Then the bishop be- 
gins to wash the bells inside and out 
with holy water. The servers continue 
the rite. The bishop goes back to the 
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faldstool and in the meantime psalms 
of praise and joy are sung to the Lord. 
The bishop makes the sign of the cross 
on the bells with the oil of the sick. 
Then he makes seven others signs of 
the cross with the same oil, and after 
that four more with the holy chrism. 
These last ceremonies are accompa- 
nied by moving prayers. The bishop 
gives each bell a name, and prays that 
their sound may be always the pledge 
of heavenly blessings and may put to 
flight the perils that threaten both soul 
and body. 

Without doubt this friendly sound 
is one of the dearest things to the 
Christian heart. It is with us at the 
main moments of our life and continu- 
ally moves us to raise our thoughts 
above the troubles of this life. The 
bells peal gladly for Baptism, for Con- 
firmation, for First Holy Communion, 
for Holy Mass, for ordinations and for 
marriages; their voice is sad in times 
of great danger, on some liturgical 
occasions as during times of penance, 
at Requiem Mass and at the time of 
death. But for the Christian soul even 
death is accompanied by hope; it is a 
liberation from the bonds of the flesh; 
so in every circumstances the bells in- 
terpret those words of St. Francis of 
Assisi (the Saint who met death sing- 
ing): “Fear and give honour, praise 
and bless, give thanks and adore.” 


The Bells and the Angelus 


The bells sound sweetly to the ear 
and the heart. There is a_ special 
sweetness in their voice when _ they 
ring to remind us that we on earth 
have a tender Mother in Heaven who 
watches over her children to protect 
them from spiritual and temporal ene- 
mies and to intercede before God for 
the lights and graces we need, The 
Church, always solicitous for our wel- 
fare, has clearly laid down the times 
and moments at which the bells are 
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to remind us of Mary and of the place 
she holds in the plan of redemption. 
Apart from her Feast Days, three times 
each day the bells ring out in her 
honour; morning, midday and even- 
ing. 

Let us pause a moment to contem- 
plate the unique beauty of the short 
prayers which the faithful are invited 
to say by the Angelus Bell. They come 
from the Gospel: the first two from 
St. Luke, where he tells of the Arch- 
angel Gabriel sent by God to a girl 
of Nazareth to announce the mystery 
of the Incarnation (Luke i, 26-38); 
the third is from Chapter I, v. 14 of 
St. John’s Gospel. These short invo- 
cations are broken up by Hail Marys: 
the whole poem of our elevation to 
the supernatural order is focused there 
to a point. This dignity of ours would 
not have been possible in the divine 
plan without the consent of Mary. 

The Angelus Bell recalls therefore 
to the faithful the Incarnation of the: 
Word in the womb of Mary. That is 
the greatest event-in the story of hu- 
manity. The mystery is beyond even | 
angelic intellects, It is a mystery of} 
Infinite Wisdom and the basis of the: 
ineffable prerogatives of Jesus Christ; 
whose beauty and splendour depend: 
upon the union of his humanity to the: 
divinity, But this mystery remained 
unrealised, so to speak, until Mary 
pronounced the decisive words: “Be 
hold the handmaid of the Lord, be 
it done unto me according to Thyi 
Word.” In that moment Mary in her 
person represents all of us. It is aw 
though God awaited the response of 
mankind with which he willed tc 
unite himself. This then is the mos» 
solemn moment of all. On it depend 
the whole mystery and life of Christi! 
anity. At the beginning, God witli 
his Fiat called all things into exist} 
ence; now it is Mary’s Fiat which 
opens the way for redemption. 


ull who love the mystery of Christian- 
ity have dwelt lovingly on St. Luke’s 
iarrative which the Angelus expresses 
miniature. Fra Angelico, who may 
pe called the painter of the Annuncia- 
fion, needed no other subject. The 
Vhristian soul, when it remains true 
fo itself and worthy of its vocation, 
Mstinctively senses the perfume of the 
ngelic message shed by the bells at 
}he principal moments of the day. No 
yne could fail to feel the spell. Men 
ind women stop and sign themselves 
publicly in the squares and devoutly 
ecite the Angelus—or they used to 
Zo. Even poets far from Christianity 
yiave been moved by the same spell. 
4A well known painter, Millet, shows 
one of his vast canvases, a rough 
Qaborer in the middle of the fertile 
fields pausing at the sound of the An- 
welus and, bowed in memory of the 
Yncarnation, asking for gracc, pardon 
the blessing on his daily toil. 


The Angelus 
and the Lourdes Centenary 


|| There is no need to demonstrate 
hat the practice of reciting the An- 
relus in the morning, at midday and 
‘n the evening, as pious Christian tra- 
dition prescribes, is of great advantage 
to our Christian lives. The Angelus 
js a little poem which contains the 
Ynost essential truths and a powerful 
‘ever for lifting the spirit towards 
1God: In 1815 Pius VII added to the 
“Angelus, in thanksgiving to God for 
she privileges given to Our Lady, 
-hree Gloria Patris in honour of the 
jmystery of the Most Holy Trinity. 
“Any family which gathers devoutly at 
che sound of the Angelus three times 
‘each day to recite the prayers and 
riefly meditate on the mystery they 
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enshrine, cannot fail to be a model 
family, useful to Church and State. 
It is impossible to bring before the 
mind so frequently the gracious figure 
of the Mother of God without being 
moved to imitate her, Mary is higher 
than any creature and yet humbly, 
she calls herself the Handmaid of the 
Lord; she obeys at once His will al- 
though she glimpsed the sorrows which 
would accompany the vocation en- 
trusted to her; she became the Mother 
of God and therefore she is our 
mother, ready to succour us in every 
trial and in every sorrow. Here are 
the motives which will move parents 
to fulfill their special obligation, how- 
ever difficult, of attention and docility 
to God’s Holy Will, and bringing up 
their children in the right way—obli- 
gations which go on from day to day 
and hour to hour. Here too are lessons 


of love and prompt obedience for all 
children. 


We are celebrating the Centenary 
of Lourdes, and the moment is propi- 
tious for evoking vigorous faith and 
exemplary life. The traditional prac- 
tices of piety, among them the reci- 
tation of the Angelus, must nourish 
that faith and example. It is signifi- 
cant that the first apparition of Our 
Blessed Lady to St. Bernadette took 
place on February 11th towards mid- 
day, it seems at the very moment the 
Angelus sounded. Our Holy Father 
himself opened the solemnity of the 
Lourdes Centenary year by reciting 
the Angelus with the faithful of the 
whole world. He called upon them 
to pray at the sound of the Angelus 
for the liberty of the Church in his 
apostolic letter Dum maerenti Animo 
of June 29th, 1956, just as his prede- 
cessor, Callistus III, had done. 


May the sound of serene joy which 
vibrates from the belfries three times 
(Continued on page 263) 


259 


Only the "successful" people are to be admitted 
into the bourgeois’ friendship, and even these, 

if a recession should send them tumbling down the 
social ladder are to be shunned with mystics, 


misfits and misfortunates. 


Changing the Bourgeois Mind 


W. DO NOT BECOME members of 
the bourgeoisie through being born 
into comfortable middle class sur- 
roundings or hating the Communists, 
but by accepting money as the stand- 
ard of success in life, concentrating on 
our own advancement and conven- 
lence, and by being grabbers rather 
than givers. Being a bourgeois has 
nothing to do with income groups: it 
implies a hardened state of mind and 
heart. It means being the opposite of 
all that St. Francis of Assisi was. 

If St. Francis were in our midst to- 
day he would condemn the bourgeois 
mind as vigorously as the Commu- 
nists, the difference being that the 
saint’s wrath would be directed 
against a mentality, never against the 
men. We can safely surmise this from 
the fact that he repudiated his own 
father in a very emphatic way, and 
his father was a perfect type of the 
emerging bourgeoisie. When the gen- 
tle saint, one of the most tender- 
hearted that ever graced this grim 
earth, flung back all his possessions, 
even to the very clothes on his back, 
at his father’s feet in the presence of 
Bishop Guido, he cannot have been 
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by Dr. Liam Brophy, Tertiary 


aware that his gesture would be sym- 
bolic of the conflict which would 
evermore exist between the open heart 
of the true Christian, and the closed 
heart of the bourgeois. 


Tale of Two Thoughts 
The bourgeoisie and Franciscanism 
came into being at the same time. If 
is part of the Providential plan tha% 
harmful and healing herbs shoul 
grow quite close together in the field 
of history. The twelfth century saw 
the collapse of feudalism and_ thé 
emergence of a merchant class bey 
tween the peasant and the princel» 
levels. Within the narrow confines 0 
medieval city life, a small and highhi 
privileged class arose which was left 
free to attend to its own interests an‘ 
grow rich with the expansion of tradd 
Pietro Bernardone, the father of S& 
Francis, belonged to this class, thi 
original bourgeoisie. He was a clotyl 
merchant of some considerable pos) 
tion and fortune, since we know h 
was away in France, acting as his owjl 
buyer, when Fence was born. 
was so pleased with his business de 
there that he decided to call his ai 


born son “Francis.” So the name ¢ 


| 


FORU 


the lover of Lady Poverty was sug- 
yyested by a_ successful commercial 
jransaction! 

Originally, therefore, the bourgeois 
was a middleman, and, in a literal 


through the ancient Catholic whole- 
hess of society. Within the Catholic 
rame of society he could be “con- 
Gained” and his activities curbed, for 
nedieval theologians looked with dis- 
favor on commercialism and openly 
ondemned usury, on which it de- 
bended. When the Reformation cast 
ff the checks of the Church, the 
ourgeoisie was free to exploit and 
expand, till it permeated the whole 
bf European society and eventually 
Saturated the West. 

It is not often we find ourselves in 
fgreement with the Communist Mani- 
esto, but we do endorse this state- 
ment from it: “Whenever the bour- 
heoisie has used power, it has de- 
#troyed all feudal, patriarchical and 
Hdyllic relationships. It has ruthlessly 
forn asunder the motley feudal ties 
that bound men to their natural su- 
beriors; it has left no other bond be- 
jween man and man but crude self- 
‘nterest and unfeeling cash payment. 
‘tt has drowned pious zeal, chivalrous 
enthusiasm in the chill waters of self- 
‘sh calculations. It has degraded per- 
jonal dignity to the level of exchange 
walue, and in place of countless char- 
“ered freedoms it has set up one soli- 
vary unscrupulous freedom—the free- 
lom of trade The bourgeoisie 
as robbed of their haloes occupations 
uutherto regarded with awe and ven- 
*ration!” 

For all their lamenting the destruc- 
jon of the organic Christian order 
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of society, which reverenced and re- 
warded its artists, Marx and Engels 
aimed at the destruction of the an- 
cient Faith, while Bolshevism, which 
stemmed from their Manifesto, was 
but a monstrous enlargement of the 
bourgeois vices. The Bolsheviks merely 
intensified the bourgeois hatred of the 
saint and the sinner and killed them 
off directly where the other was con- 
tent to let them die of starvation. 


What is a Bourgeois Mind? 


When Burke exclaimed in a pass- 
age, which is nearly always misquoted 
that, “The age of chivalry is gone. 
That of sophisters, economists and 
calculators have succeeded; and the 
glory of Europe is extinguished for 
ever,” he indicated that the bourgeois 
mind had triumphed. It is not the 
bourgeoisie as such that we have to 
convert. Our task is the more difficult 
one of remoulding the bourgeois mind. 
The best way of recognizing the bour- 
geois mind is to think of it as the very 
antithesis of the Franciscan mind. 

We know how fervently, even fa- 
natically, as it seemed, that St. Fran- 
cis loved poverty and preached it to 
the people. He was born in the bosom 
of a bourgeois family which had just 
come into wealth and prestige through 
the economic manipulations of his 
father. He understood well how the 
love of money freezes the soul—not 
money itself, mark it, but the love 
of money. Very soon the money- 
grabber puts a price on everything. 
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He becomes the typical Western bour- 
geois man, who values others by the 
dollar worth and the creations of gen- 
ius by their convertibility into cash, 


With the sure intuition of a saint 
and poet, Francis saw how the bour- 
geois mind would militate against the 
spirit of charity, The bourgeois mind 
is contracted within its own narrow 
circle. It is indifferent to the fate of 
others exept insofar as they are con- 
sumers or customers. He is bound to 
his fellows by a cold and cynical cash- 
nexus in lieu of the ancient bond of 
Charity. Besides, the bourgeois mind 
is infected by a silly snobbery. Only 
the ‘successful’ people are to be ad- 
mitted into its friendship, and even 
these, if a recession should send them 
tumbling down the social ladder, are 
to be shunned with mystics, misfits 
and misfortunates. 


So intensely did the fire of Charity 
burn in the chivalric heart of St. 
Francis that he is known to all ages 
as ‘“‘the Seraph of Assisi.” He was born 
to love and be loved. The very words 
and phrases he used in his ‘pre-con- 
version’ days and in his poetry were 
borrowed from medieval love poetry. 
He was the expansive, out-going type. 
His compassion embraced everyone. 
In a literal sense his life as a saint 
began with his embracing the most 
misfortunate misfits of his time in the 
repellant person of a leper. He never 
measured out his helpfulness to others 
as the bourgeoisie reckon out money 
relief, for 

“High Heaven rejects the lore 

Of nicely calculated less or more.” 

In this St. Francis was, as in all 
other things, strictly in accord with 
the Gospel Spirit. Christ made it 
abundantly clear that he loved the 
loving type. He was lenient even to 
those who sinned through love, and 
made it obvious that he preferred 
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them to the mean and miserable close- 
hearted ones who condemned them, 
We know how He treated the money- 
changers in the Temple, and how 
often He manifested His scorn for the 
Pharisees, those perfect examples of 
the spiritual bourgeoisie, the men of 
nice calculation, the men of hard eyes 
and hearts, sedulous to be respectable 
and be seen with the right people in 
the right places. The whole life of 
the Poverello was a commentary on 
the parables which counsel giving 
rather than getting, spending rather 
than gathering, casting care on the 
Lord rather than on careful calcula- 
tion. 


Because it is uncreative and hostile 
to the life of the spirit and of nature 
alike, the bourgeois mentality has 
brought our civilization to a condition | 
of barren inertia. France has usually 
been the first nation of the West to: 
feel the effect of social influences, and: 
here is how a French politician has: 
spoken of the bourgeoisie of his own: 
nation: “No boldness of vision, no 
great plans, no initiative, no capacity: 
for taking risks, no disinterestedness;: 
instead, a petty pennywise, pound- 
foolishness, a miserable calculation of: 
immediate profit and loss, that re+ 
duced industrial policy to the niggling 
arithmetic of the huckster; finally. 
and in contrast to what happened iri 
1914-1918, an almost universal medi4 
ocrity In everything connectec 
with the bourgeoisie, in every prope 
domain of bourgeois life and power 
we find adulteration, senescence, de’ 
cay. If today all our impressions caw 
be summed up in one, and that ony 
of the general collapse of French SO) 
ciety, the ultimate reason is that thi 
framework of that society was bounr 
geois, and that framework has give 
way.” He blames the collapse c 
France in the two World Wars t) 
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he bourgeois mistrust of youth and 
its inability to hope or adventure. 


Franciscan Antithesis 


The mere enumeration of these 
bourgeois feeblenesses and _ failures 
jbrings Franciscanism to mind, as 
every idea is supposed by the philos- 
jophers to suggest its opposite. For the 
cynical measuring by money standards 
e have the Franciscan devotion to 
poverty and the evaluation of all 
things as they appear in the eyes of 
God. “That which a man is in the 
eyes of God,” St. Francis was wont to 
say, “that he is and no more.” For 
ncreativeness we have that inex- 
austible fecundity of the Franciscan 


Franciscan way of life, the sursumac- 
Yio of which St. Bonaventure spoke. 
‘For the mistrust of youth we have the 
ery youthfulness itself of the seraphic 
fife, instinct still with all the vigor, 
vitality and generous spirit of youth. 
For the cautious, calculating and cun- 
thing attitude of the bourgeoisie there 
s the brave, carefree, buoyant enthu- 


éneans—“‘living in God.” The call to 
/Franciscanism is a call to high spirit- 
‘ial adventure. Its founder’s love of 
sadventure has thoroughly permeated 
st, giving it that boldness of vision, 
that strong hopefulness and_ willing- 
‘ness to take risks which our senile 
!world so sadly needs. 

‘ Our Western civilization, 
nave said, is deeply saturated with 
che bourgeois spirit. While the bour- 
4 
| 


as Wwe 


zeois mentality prevails it cannot arise 
‘rom its inertia to meet either danger 
or adventure. That state of mind 
must be changed. It was always an 
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alien element in Christian culture, 
and its removal will but leave our 
civilization richer and happily inte- 
grated. The bourgeois spirit erected 
artificial barriers between man and 
man and nation and nation. With 
the breakdown of those barriers and 
the substitution of the Franciscan 
bonds of charity and brotherliness the 
world would witness a revolution 
which would far surpass the French 
and Russian Revolutions in magni- 
tude and effect. It was these Revo- 
lutions which put the bourgeoisie in 
the seats of power. A Brown Revo- 
lution would merely revolve civiliza- 
tion the full circle, forward to the 
universal Brotherhood of all men in 


Christ. 


ANGELUS 
(Continued from page 259) 

in our mortal day become once again 
the signal for all good people to rally 
around Our Lady and join in her 
Canticle of adoration and love to- 
wards God, imploring the Divine assis- 
tance for the necessities of the Church, 
especially for the defense of Christian 
people from the violence and subtle 
penetration of atheism. 

May Mary, whose most glorious 
title is to be Mother of Jesus, bring 
him back on earth to those souls es- 
pecially who think that they have got 
rid of him. They do not realize that 
the distress which gnaws at their vitals 
is proof of the void which only God 
can fill. May that part of humanity 
which today professes itself at least in 
practice without any faith, awaken at 
the sound of the Angelus bell after 
the long nightmare of unbelief and 
again find God, Creator, Father and 
giver of all blessings. 

From the Osservatore Romano, 
March 25th, 1958 

Translated by the Franciscan 
Annals 


To the Youth Convention at St. Bonaventure, N.Y.—August, 1958 


A Chosen Generation 


by Albert Nimeth O.F.M. 


ies youTH looks about with 
great concern, He sees the world 
spawning a Frankenstein that can de- 
stroy its maker. He sees the world 
imperiled like a storm tossed ship 
whose crew continues to mutiny in 
spite of threatening waves. He sees 
our political leaders condemning spir- 
itual values, resorting to physical vio- 
lence and motivated by crass mate- 
rialism. Why should youth not be 
concerned when his whole future is 
at stake! 


Vibrant with the breath of the 
Holy Spirit, however, Mother Church 
calmly reassures her children. She 
has the words of eternal life and the 
secret of temporal happiness. Just 
because the world refuses to be guided 
by the Church, it remains weak and 
helpless. Without the maternal guid- 
ance of the Church, authority deteri- 
orates into tyranny, liberty degener- 
ates into license and charity becomes 
mere social necessity 
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Against the Stream 
But there is a new world in the 
making. There always is in each new 
generation. In this new world “youth 
has a great mission,” as Pope Pius XI. 
declared. Every new generation is ¢ 
chosen generation—chosen by God té 
do a job left undone by a previow 
generation. 
To accomplish this task we neew 
a reawakening of our messianic rolel 
a keener awareness of our missionary 
vocation, a sense of divine urgency ex 
perienced by St. Paul. In this quasi 
priestly mission of the new generatio 
certainly something more than flabbi 
faith and careless convictions am 
needed. We need a youth which ur 
destands the real meaning of lifi 
which resists degrading temptatioi 
and repels all baseness. We need | 
youth practiced in the interior lif} 
schooled in the spirit of sacrifice an 
willing to suffer with and for Chris} 
We need young people whose mind 


find hearts are moulded to responsi- 
nility and courage. 

We get no where with a group of 
ddy-duddy squares, the smart alecks 
who think they know all the answers, 
ut in reality, haven’t even looked at 
the questions. These are the dead- 
Heats, the off-beats, the jellyfish char- 
écters who fall for every passing fad 
the D.A. hairdos, the shaven pates, 
lue suede shoes, switch blades, short 
jhorts. ‘Fhese constitute the F.F.F.— 
fluttering female fanatics—who shriek 
hysterically when some exhibitionist 
hakes a palsied leg or croaks a sickly 
tong. Such people are too much a 
art of the drifting, shifting mass of 
§umanity to be of service to that mass. 
We cannot tie up a package if we 
jre inside the package. If we are 
part of the unthinking, undisciplined, 


e use the term advisedly. If it is 
me normal thing to follow the crowd, 
f en in its opposition to God’s law, 


jbnormal in this sense, then it will 
jot be long before the sensible thing 
Jecomes the normal thing. 
Our new generation of young peo- 
ile are to be Christ’s intelligent shock- 
foopers, Wherever they are, there is 
1e battleline, In our day when there 
-a constant battle for the minds of 
hen, more than ever we need a think- 
i generation, The peddlers of false- 
ood are clever and subtle and en- 
aging. They possess persuasive charm 
ond an understanding of human psy- 
thology that can readily ensnare an 
‘nthinking audience. All the more 


‘2ason why a new generation must 


must learn to view the wisdom of the 
world with a more critical mind. We 
must be skeptical of all catch phrases 
and sly slogans. As St. Paul says, 
vest tall) things.” 


Measuring Up 

In order to pass judgment we must 
have standards. We have the very 
best in the teaching of the Church. 
In her twenty centuries of experience 
she has seen the rise and fall of so 
many false prophets that it is all old 
stufl—even the most modern errors. 
Following her lead, we are safe and 
right. The norms of the Church, 
however, will effect no lasting good 
unless we are well acquainted with 
them and know how to apply them 
to present needs. It is not enough to 
have a mere child’s knowledge of the 
catechism. We cannot fight a modern 
war with bows and arrows. Even in 
religion, modern technique must be 
used. The present generation must 
be competent to combat today’s ver- 
sion of yesterday’s errors. That means 
study, solid study, not only in the 
classroom, but outside as well. It is 
unfortunate that so few open a chal- 
lenging book after their formal edu- 
cation has come to a close, The result 
is stagnation and incompetency. 

One of the most important ele- 
ments in this struggle for the souls of 
men is discipline, discipline acquired 
through strict adherence to principle. 
This means our lives are not going 
to be guided by a Gallup poll or a 
dubious set of statistics. It means, 
rather, doing the right thing because 
it is the right thing to do. As Bishop 
Sheen has said so often and so elo- 
quently: “Right is right, if nobody is 
right. And wrong is wrong, if every- 
body is wrong.” 

Discipline cannot be achieved with- 
out religion. We need the motive 
power of religion to sustain our efforts 
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of self-discipline. 

Whenever Christ taught lessons of 
self-denial, he linked them up with 
religious ideals. If self-discipline has 
gone by the board, it is due chiefly to 
the fact that there is a lack of reli- 
gious motivation. 

What do you think of some young- 
ster, caught in a crime, who gives as 
his reason, “I just felt the urge to do 
it.’ To be sure, we all have urges to 
do things we are not supposed to do. 
Just because we have an urge, does 
that make it right? If we do not have 
firm religious principles for saying 

* to undesirable and unwholesome 
urges, we have no assurance of endur- 
ing self-control and _ self-discipline. 

We know what the wise guys are 
saying: “While I am young, life is 
my oyster. I will suck out the meat 
then God can have the empty shell.” 
What makes anyone think Almighty 
God is going to settle for that? Re- 
ligion is not only for old ladies and 
gents who have already purchased 
their burial lots. It is for the young 
as well. If we put off religion until 
we are too old to get any kick out of 
sin, we are traitors to our generation. 
Now, we are not asking anyone to be 
a “pious nut” or a “pious crackpot.” 
Our appeal is for solid, feet-on-the- 
ground, manly and womanly virtue 
that courageously measures up to the 
demands of God. 


A Measure Proved 

We are living in a time when we 
have to tear our lives away from the 
clutches of worldliness and make them 
supernaturally fruitful. For this the 
Third Order presents a workable for- 
mula, providing the Third Order is 
properly understood. The Third Or- 
der is not merely a matter of meetings 
to perpetuate the memory of St. Fran- 
cis. It is not merely a matter of wear- 
ing a cord and scapular. It is not 
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merely a matter of sitting through a 
series of perfunctory instructions on 
a rule. To be a Third Order mem- 
ber, one must have the mind and 
heart and spirit of St. Francis. “Here 
was a man who was amiably human 
and at the same time heroically super- 
natural, with no taint of oddness in 
his character.” As a lover of Christ, 
Francis wished to live the message of 
Christ to the letter, and restore some 
of its original charm. He sought to 
break down the barriers, leap over 
convent walls and bring that message 
into the very heart of the world. He 
did succeed in bringing it to the cities, 
the shops, the homes, the hovels, the 
schools, the inner sanctuary of souls. 
Through his Third Order, he showed 
lay people how they could benefit by 
the sanctifying influence of religious 
life, and that without vows, «without: 
cloister. To be a tertiary means 
sloughing off lukewarmness and giv- 
ing oneself completely to the task of 
striving to be perfect, as St. Francis 
was perfect. This is not just an acci- 
dent, a side issue. This is the very: 
essence of tertiary life. It means put- 
ting an end to baptice and vacillations 
and stabilizing one’s life by a rule that 
points out pitfalls It means living i iri 
the world without being contaminatec 
by the spirit of the wort It means 
being penetrated by a Christlike love: 
a devastating, all-embracing love. _ : 

If this is not the idea our young 
tertiaries entertain, then we hav« 
missed the substance of our ideal. I 
this is not the idea we have, there i 
no point in multiplying half-heartey 
members of a caricature of the Thiri: 
Order. If we have the correct idea 
it should not matter if our number 
are small, for a well-trained, intens# 
minority has unlimited power fa} 
good. 


To be sure, youth fraternities hav3 
grown in number and size. We hava 
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{behind us several full scale national 
#youth conventions. This is all on the 
ecredit side, but our gains are to be 
consolidated. Our efforts should con- 
centrate on developing a more zealous 
Tertiary youth, who can adequately 
Hfulfill his role as an apostle to his 
fgeneration. This calls for three things: 
(1) Tertiary youth should thoroughly 
jacquaint himself with the unchanging 
feternal principles of the Church as 
$they apply to changing, temporal situ- 
Jations. (2) He is to live these truths 
to the hilt, without counting the cost. 
(3) He is to help disseminate these 


truths by taking his rightful piace in 
the apostolate. 


Only when young tertiaries feel this 
new Franciscan ardor permeating 
their lives will they be able to attract 
others to their movement. Instead of 
wasting their youth in inactivity or 
burning themselves out in unwhole- 
some pursuits, instead of passively 
succumbing to the pressures of hostile 
circumstances, they will set the pace 
for high ideals and bring to the world 
what the world so sorely needs—Gos- 
pel love in action! 


Terttartes aud the Goopel Life 


Under the title ‘Can we laugh about this’ 
Germany published an excerpt from a French Communist publication Paix et 
Liberte in May, 1957. It is a challenge to tertiaries who have always professed 
to be leading the ‘‘gospel life’’—and to all Franciscans who with St. Francis 
Yhave promised to follow the footsteps of the Lord Christ in the Gospel. 


a diocesan paper of Augsburg, 


‘ 


“The Gospel,’’ says the Communist publication, 
eapon for the renovation of society than our Marxist view of the world. Yet 


‘is a much more powerful 


it is we who shall conquer you in the end. We are only a handful, but you 
eChristians are millions. Think of the story of Gideon and his 300 companions, 
fand you will understand why | am right. We communists do not play with 
Ewords. We are realists, and because we are determined to reach our 
lend, we also know how to provide the necessary means. Of our salaries and 
s wages we keep only what is absolutely necessary and the rest we give up 
for propaganda purposes. 

+ "To this same propaganda we also devote our leisure time and part of 
icur vacation. You, however, give only a little time and scarcely any money 
for the spreading of Christ's Gospel. How can anyone believe in the all- 
‘surpassing value of this Gospel, if you do not practice it? if you do not spread 
“it? if you sacrifice neither your time nor your money for that purpose? Believe 
me, it is we who shall conquer, because we believe in our communist gospel 
‘and are willing to sacrifice everything, even life itself, so that social justice 
may triumph. But you, you are afraid of soiling your hands. 


” 
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method.” 


Holy Patriarch and to tell it to others, in order 
to be sure of forming oneself, and especially 
others, according to the Franciscan outlook and 


Pore Pius XII, The Franciscan Vision of Life 


“ | it is not sufficient to know the life of the 


The School Continues to Teach 


Third Order, School of Perfection—lV 


A ke TERTIARY NOVICE arriving at 
the day of his profession has reached 
a cherished goal. Behind him, from 
the time of his postulancy, he has 
fifteen novice instruction periods, par- 
ticipation in fifteen monthly meetings 
of the Fraternity with their spiritual 
conferences and liturgy, plus a basic 
course of reading. He has been ex- 
ercised in prayer, mortification and 
something of the apsotolate. He has 
a primary grasp of the tertiary rule, 
an introduction to ascetics, some fa- 
miliarity with the life and spirit of 
St, Francis, and at least a rudimentary 
encounter with the Gospels. 

If he has had the benefit of all this, 
he should be ready to make his pro- 
fession intelligently and fervently, with 
understanding and appreciation of the 
commitment implied by this religious 
promise. If he has had substantially 
less, his Fraternity-school has but 
poorly prepared him for the serious 
spiritual step of profession. The words 
of Pope Pius’ Franciscan Vision of 
Life plainly suppose solid preparation 
for profession since the Third Order 
of St. Francis was born to satisfy a 
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“thirst for heroism among those who, 
though having to remain in the world, 
did not wish to be of the world.” The - 
new General Constitutions of the: 
Third Order reinforce the same: 
standards, 

Now that the tertiary has arrived : 
at the point of his profession, certainly § 
his learning and training have not : 
been completed. Not infrequently, ' 
however, there are tertiaries who seem 1 
to think so. Some feel that they have 
subjected themselves to certain ex-: 
ternal disciplines—compulsory attend- | 


ance at extra instructions, for instance | 


7 


—and have thereby won admission: 
to the ranks of persons called Francis-; 
can Tertiaries who are distinguished: 
mainly by being rewarded with many) 
special blessings, indulgences and pi-i 
ous practices. This attitude, of course,¢ 
could be the result only of inadequate! 
and shallow novice instruction. More~ 
over, what kind of school of spiritu+ 
ality is it that has no progressive or 
graduated instruction to give after) 
its first year? 


by Brendan Mitchell O.F.M. , 
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What, then, remains to be taught? 
And how shall this learning and train- 
ting be imparted? In this article let 
us limit ourselves to answering the 
tfirst question. Even a sketchy review 
tof the content which full instruction 
jof tertiaries calls for, will occupy our 
Jattention sufficiently for the present. 
Questions of method may safely be 
4postponed till later. 


iThe Curriculum 

| Since the novice is a “primary stu- 
}dent” in the Third Order’s spiritual 
fschool, it is not amiss to follow a 
graded concept of tertiary develop- 
ment, distinguishing a first, second, 
or even a third and fourth level, as- 
§cending toward fuller tertiary forma- 
ition. Such a symmetrical pattern may 
‘be perhaps foreign to our traditional 
$Franciscan informality, but the con- 
Gcept of pressing ever higher, of grow- 
fing progressively in the spiritual life, 
surely is not. It may be premature 
‘to attempt laying out definite, graded 
}courses, but it is not beside the point 
to trace the road to progress. 


| The Franciscan Vision of Life of 
4 Pope Pius indicates three broad areas 
with which a progressing Fraternity 
of the Third Order must occupy it- 
lself as a school of the spirit. 

| The Papal statement requires first 
that the Third Order teach know- 
ledge and practice of “integral 
) Christian perfection.” This term sug- 
| gests a great fund of theoretical 
/ instruction, even ranging through the 
whole sacred science of ascetical the- 
ology. How many courses of confer- 
sences and seasons of discussion groups 
| will be required to render this ma- 
j,terial palatable and understandable 
to the layman? In addition to the- 
soretical instruction, the Holy Father 
) envisions certain stimulation and guid- 
ance toward practice of the spiritual 
life of the tertiary. He expects the 
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Third Order Fraternity to form 
Christians who are “docile instruments 
in the hands of Christ,’ “prompt to 
answer His every desire, His every 
suggestion.” He sees the product of 
tertiary schooling as Catholics dis- 
tinguished for “complete and con- 
tinual clinging to the will of God,” 
bound by “affectionate yet strong 
dedication to Him,’ and _ seeking 
“fulness and perfection of life in the 
light of the Gospel.” This amount and 
level of development formidably chal- 
lenges Third Order Fraternities to 
produce programs able to bring about 
proportionate results, 


Here it may well be objected that 
the love of God and the life of grace 
are not imparted to souls like pro- 
ficiency in natural science or a fine 
art. But neither are these supernatural 
ends furthered by a spiritless, formless, 
confused or vague routine of pious 
wishes and external practices. Grace 
builds on nature, adherence to definite 
objectives and orderly effort are the 
normal preliminaries to grace’s action. 
They are its minimum natural com- 
plement. Surely the whole discipline 
of the Church’s religious orders and 
the ancient concept of rules of spirit- 
ual life attest the need for graduated 
progress. 


Franciscan Dynamism 

Pope Pius decrees, secondly, that 
the Third Order shall be an academy 
in which the layman will absorb a 
characteristics spiritual dynamism 
called the ‘Franciscan spirit.” More- 
over, the Holy Father gives a brilliant 
short synthesis of the theological 
foundation for this Franciscan spirit. 
He points with utter clarity to the 
pattern of virtue this spirit is intended 
to produce in the Franciscan tertiary. 
The short passage of The Franciscan 
Vision of Life in which Pope Pius 
states this synthesis provides a kind 
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of classic charter of tertiary spirit- 
uality. It opens up a whole rich vein 
of inquiry, explanation, development. 
It opens a treasure of religious truth 
which must occupy the attention of 
the developing tertiary for a long 
time. 

The importance of this spirit today 
—a cue the Fraternity school of 
spirituality must not miss—is crisply 
stated in the Pope’s words, “The 
world has need of that Franciscan 
spirit, of that Franciscan vision of 
life.’ Application of its supporting 
fund of doctrine to contemporary 
problems and confusions demands 
much study and teaching. To fit its 
ideals and directions into people’s 
lives in the current scene calls for an 
energetic schooling of tertiaries—and 
it must never be forgotten: to the 
Fraternity belongs the role of pro- 
viding this sort of schooling at the 
urging of the same Holy Father. 


Finally, as if to firmly nail down 
the responsibility of the Fraternity- 
school and the tertiary-learner, Pope 
Pius categorically says of this Francis- 
can evaluation of life: “It is your 
duty, beloved children, to know it 
thoroughly, to love it with enthusiasm, 
and above all to live it with the per- 
fection that your state of life allows.” 
Echoing an ancient bit of spiritual 
psychology pointed out by St. Paul: 
how shall they live it unless they love 
it? and show shall they love it, unless 
they know it? and how shall they 
know it unless they are taught? One 
might well add a further scriptural 
rhythm: unless they are taught wr- 
gently in season and out of season. 


Layman’s Order and Apostolate 

The third area in which the Third 
Order must, according to Pope Pius 
XII, provide training is the lay apos- 
tolate. Here, too, the emphasis is on 
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a high level of motivation and per- 
formance. For, as the Holy Father 
notes, in the great army of lay apostles 
being formed in the Church today 
“for the defense and spread of the 
kingdom of Christ in the world,” the 
Third Order must be able “to form 
a select detachment.” 


Recalling the Church’s new aware- 
ness of the Catholic’s obligation of 
the lay apostolate, and observing the 
generous sacrifices and practical effec- 
tiveness shown by various apostolic 
movements in the U. S., one is re- 
minded that Third Order Fraterni- 
ties may well examine how effectively 
they are schooling “a select detach- 
ment’ among the apostolic workers 
in the Church. At least this hint of 
the Holy Father strongly suggests that 
special training must be provided in 
this field by the “school of spirituality. 
he has called the Third Order.” 


Motivation for the lay apostolate: 
readily follows from the prior areas 
of spiritual training which the Pope 
assigned to the Third Order. But the: 
need, organization and techniques of: 
involving tertiaries in the contempo-' 
rary lay apostolate call for special: 
study and instruction proper to them-: 
selves. Yet the prospect of meeting’ 
the problems energetically should dis-: 
may no one, for Pope Pius ends this 
portion of his declaration to tertiaries: 
with a ringing command. “To workJ 
then, you, too, beloved children!” 
writes the Holy Father. “Jesus tells 
you so through the mouth of his 
Vicar, however unworthy.” 


Reinforced by 
General Constitutions 
In addition to the Holy Father’: 
Franciscan Vision of Life with its 
clear outline of a broad teaching pro} 
gram which the Fraternity-schoo) 
should aspire to provide, the new 
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fneral Constitutions for the Third 
Fder likewise issued from the Holy 
Ye should not be overlooked. A 
rsory €xamination of these papal 
fectives serve to reinforce the point 
fat Fraternity teaching and tertiary 
frning must go on long after pro- 
sion. 


hese General Constitutions refer 
8 Third Order objectives that cannot 
ssibly be achieved without a well 
fanned and continued teaching and 
juining program, They refer to ter- 
#ries as instructed and formed to the 
Jangelical and truly apostolic life. 
1ey emphasize a growing conforma- 
pn of the tertiary to Christ, and the 
Wlowing of His Gospel as a norm of 
e. Much is made in these Constitu- 
ms of sanctification of marriage and 
ily life, an aim which, in our day 
confused secular standards, de- 


4d stury. They speak of sections of 
Ktiaries prudently dedicated to the 
feals of the order even by private 


iThey demand diligent instruction 
4 the Holy Gospel and the Scriptures 
tnerally, on the life and spirit of our 
ply Father St. Francis, on the rule 
jid General Constitutions, on the life 
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of Christian penance in the world, on 
sanctification of various states of life, 
on the works of religion, charity and 
the apostolate. 


The Constitutions call attention to 
the spirituality of the liturgy, which 
is another broad and rich field of in- 
quiry and formation. Strikingly, too, 
they insist that tertiaries be instructed 
in the social doctrines of the Church, 
specifically naming the two papal en-— 
cyclicals Rerum Novarum and Quad- 
regesimo Anno . 


This vast abundance of subject 
matter should make it obvious that 
teaching and training must go on 
within the Fraternity long after a 
tertiary is professed. It should make 
it equally evident that teaching lim- 
ited to the monthly conference alone, 
even in a planned series, will hardly 
achieve what the Holy Father has in 
mind. The very wealth of material 
and its variety urge some organization 
of it into graduated courses. The need 
for fruitful truth and teaching to is- 
sue forth in virtue and action calls for 
some system of guidance and practice 
in the apostolate ... These are all 
practical problems for the Third Or- 
der “school of spirituality” to tackle 
and to solve. 


The 
Message 


of Lourde 


by Philip Marquard O.F.M. 
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UR Hoty Faruer, the Pope, has 
allenged you and the whole world 


* issued an encyclical ‘““The Lourdes 
Yerimage,” in which he sets forth 
» importance of this message today, 
t a hundred years after it was pro- 
wimed by the Blessed Mother. 


At first blush it may seem that 
Hurdes has nothing to offer our mod- 
@ space age. Today people are 
jvays looking for something novel 
jd up to date, and they little dream 
tlooking to Lourdes for this. But if 
4a study the Holy Father’s encyclical 
fi will see what a dreadful mistake 
fy are making, and perhaps your- 
+f too. 


LourpEs CONFOUNDS THE 
| MATERIALISTIC TENDENCY OF 
Our Day 


ope Pius XII speaks of not only 
temptation to materialism, but a 
frrible temptation.” He says “This 
terialism is not to be found only 
) the condemned philosophy which 
jes the politics and economic life of 
segment of humanity. It rages also 
i the love of money, the ruin of 
iich increases according to the di- 
ensions of modern enterprises, and 
aich unfortunately determines so 
a decisions which weigh on the 
2 of the people. It expresses itself 
|} the cult of the body, in the exces- 
‘e search for comforts and the flight 
om all austerities of life. It prompts 
e to despise human life, the life it- 
-{ which is destroyed before it is 
le to see the light of day. It re- 


’ 
cP 
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sides in the unrestrained search for 
pleasure which exhibits itself without 
modesty and even attempts to seduce 
souls which are still pure with reading 
matter and entertainments. It shows 
itself in the lack of interest in one’s 
brother, in the selfishness which 
crushes man with injustice and de- 
prives him of his rights, in a word, 
in that concept of life which regulates 
all things only in terms of material 
prosperity and earthly satisfaction.” 


The Holy Father then quotes Holy 
Scripture very pointedly: “And I will 
say to my soul, “lake thy ease, eat, 
drink, be merry.’ But God said to’ 
him, ‘Thou fool, this night do they 
demand thy soul of thee?” (Lk. 12," 
19-20). ae 

In view of all this, is it any wonder 
that the “motherly virgin sent out a 
cry of alarm?” St. Francis saw this 
same picture. He instituted his Third 
Order to counteract this materialistic 
spirit; “Hlence this centenary, of 
Lourdes is a very appropriate time to 
renew your tertiary ideals and ask 
yourself how practically you are liv- 
ing and teaching the principles , of 
true Franciscanism, which are the 
same as the message of Lourdes. x 
PENANCE—THE LEssON OF Lourpes 


Lourdes is a “faithful echo of the 
teachings of the Gospel.” So states 
Pope Pius XII. “With maternal com,,, 
passion Mary looks upon this world’ 
which has been redeemed by theiblood 
of her Divine Son, but in which sin 
sows so much ruin. And on three oc- 
casions she made her urgent appeal: 
“Penance, penance, penance... She 
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even appealed for outward manifesta- 
tions: “Go and kiss the earth in pen- 
ance for sinners.” And to this gesture 
must be added a prayer: “You must 
pray to God for sinners.” This same 
injunction was made in the time of 
John the Baptist, and at the begin- 
ning of Jesus’ ministry, showing men 
the way to return to God: “Repent!” 
(Mt. 3, 2; 4, 17). And who would 
dare say that this appeal for the con- 
versation of hearts is not applicable 
to our times? 

“But how could the Mother of 
God,” asks Pope Pius XII, “come to 
her children except as the messenger 
of forgiveness and hope? The water 
already flows from beneath her feet: 
All ye who thirst, come to the wa- 
ters and ye shall draw health from 
the Lord” (Office of Our Lady of 
Lourdes). At this spring, where gen- 
tle Bernadette was the first to go and 
drink and wash, there will flow away 
all the miseries of soul and body. ‘And 
I went and washed and I see’ (Jn. 
9, 11), the blind of the Gospel and 
the grateful pilgrim will be able to 
respond, The Virgin invites us to the 
blessed grotto on behalf of her Divine 
Son, for the conversion of heart and 
in hope of pardon. Will we heed her? 
In this humble response of the man 
who admits himself to be a sinner 
there resides the true greatness of this 
Jubilee year.” 

Our Holy Father adds: ‘‘The 
Church would have a right to expect 
great good, if each pilgrim to Lourdes 
—and even all Christians united in 
heart with the centenary celebrations 
—realized in the first place this action 
of sanctification within himself ‘not 
in word, neither with the tongue. but 
in deed and in truth’” (Jr. 3, 18). 

Surely this is the entire aim of the 
Third Order, St. Francis styled it the 
“Order of Penance,” or the Order of 
Change-of-Heart, Self-sanctification 
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through evident attachment to Chris 
is the goal of every tertiary. Penane 
means a true and lasting break wit 
worldliness. This then gives you ¢ 
stable way of life. There is no floun 
dering. Christ is your way, your life 
and your truth. Only witness the sta 
bility of life in that of St. Francis anc 
the thousands of saintly souls who fol. 
lowed in his footsteps. 


THE Fruits OF PENANCE 
Your pursuit of this life of penance 
or change of heart, will bring forth 
real fruits of penance. These fruit 
are the spiritual and corporal work 
of mercy. In other words, you will be 
more interested in helping your les 
fortunate fellowmen, who need spirit 
ual or bodily help. Pope Pius XI. 
earnestly looks for the blossoming o 
these fruits, for he wrote: ‘Make i 
collective effort of Christian renewa 
of society in answer to the appeal o 
Mary: May blind spirits . . . be il 
lumined by the light of truth am 
justice, so that those who have gon 
astray in error might be brought bac: 
to the right path, that a just libert 
be granted everywhere to the Chure 
and that an era of accord and tru 
prosperity might rise over all nations. 
You, therefore cannot be a selfis: 
soul. St. Francis was a truly apostoli 
man and he desires that you shap 
your life accordingly. A selfish soul | 
much like the River Jordan in Pale: 
tine. In fact this river is a most un 
usual phenomena of nature, It stance 
absolutely alone among all the rivei 
of the world in that it flows below th 
level of the ocean for the greater pai 
of its course, It begins a thousand fee 
above sea level at its source in th 
north of Galilee; it ceases to flo} 
more than a thousand feet below sé 
at its terminus in the Dead Sea. 
often has been described as a rivé 
that flows from life to death. At i 


purce it teems with life and fertility. 
jut by the time it has run its course 
is known as the Dead Sea, whose 
faters poison all organic life, as for 
fstance, fish, which die within min- 
‘yes after entering it. Furthermore 
‘is river offers meager help to the 
jarched countryside through which it 
fows. It only burrows itself deeper 
‘id deeper into its sandy gorge until 
‘arrives at its disastrous dead end. 
* has no outlet from the Dead Sea. 
waters escape only through evapo- 
ition. Thus, the sun draws up this 
feless water and carries it in clouds 
» other lands thirsting for the life- 
(ving rains of God. 


So you readily see why the Jordan 
fiver is like a selfish soul. For what 
tie Jordan River does with the bless- 
‘gs of God in the natural order— 
Reping its water to itself—so the 
elfish soul does to the blessings of 
Jod in the supernatural order in hug- 
‘ng them to itself. It receives divine 
Wfe from God, but prevents it from 
fearing its fruits and effects. If you 
fave any kinship to selfishness of this 
‘ind, you should heed the words of 
‘t. Peter: “Administer to one another 
s good stewards of the manifold 
Brace of God” (1 Pet. 4, 10). To 
Jury God’s gifts and graces within 
Yourself is to travel the way of the 
sordan River from life to death. Some 
Jay God will draw up his gifts from 
you even as the waters of the Dead 
ea are drawn up by the heat of the 
‘fan. You shall find yourself left with 
‘nly the dregs and silt of your own 
‘elfishness 


+» You must remember that God has 
ot given talents to you only for your- 
olf. He expects you to utilize them 
or his honor and glory after the 
janner of his Blessed Mother. You 
‘re not to be like the man in the 


‘ospel, who gave various talents to 
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his servants. One foolish servant bur- 
ied his in the ground. Later his master 
demanded an accounting, and_ this 
servant had nothing to show. He 
was punished by being thrust forth 
into utter darkness. If you recall, 
Christ stated: “Men do not light a 
lamp and put it under a bushel, but 
they put it upon the lamp stand, so 
as to give light to all in the house” 
(Mt. 5, 15). Christ wished to say 
by this that you must share with 
others the blessings God loans you. 


Mary, the Mother of Divine Grace, 
shows you how to receive God’s gifts. 
When the Archangel Gabriel an- 
nounced to her that she was selected 
for great things, she “arose and went 
with haste into the hill country” to 
share her blessings with others. In 
reply Elizabeth said to her: “Blessed 
art thou among women.” Mary an- 
swered so truthfully: “My soul mag- 
nifies the Lord.” God indeed received 
a handsome profit for his investment 
in Mary. Today at Lourdes she is 
still sharing her life and her blessings 
with others. 


Mary’s InviraT1lon— 
“KINDLY COME” 

“Kindly come . . . ” said the Vir- 
gin Mary to Bernadette. This is the 
same invitation she extends to all, It 
is an invitation you should imitate 
in your life. How similar was St, 
Francis’ invitation “Pax et Bonum”— 
“Peace and all good things to you.” 
Surely one feels like coming to a per- 
son when he is greeted in this fashion. 
St. Francis asked you to follow his 
example in this regard. Certainly this 
centenary year of Lourdes is an ap- 
propriate time to renew your interest 
in others. With prayer and penance 
your life will take on an apostolic 
hue, and you will find the works of 
mercy so rewarding spiritually and 
temporally. 
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Poet, Scholar and Saint 


Giulio Salvatori 


by Xavier Carroll O.F.M. 


Poe Saint Prus X one day said 
to his secretary in charge of editing 
a catechism: ‘Take it to him and let 
him revise it however he wishes. He 
is a saint.” 

The man the Pope was referring 
to was neither a priest nor a theo- 
logian. He was a layman, a Francis- 
can tertiary. 

Paul Sabatier, the famous historian 
of St. Francis, one day encountered 
a man poorly dressed, bearded, his 
face wan but sunny with smiling good- 
ness, He exclaimed: “There goes St. 
Francis!” 

The man to whom a Pope confided 
the revision of the catechism, the man 
whom Sabatier considered to be 
another Francis, was Giulio Salvatori, 
tertiary, university professor, the cele- 
brated and beloved poet of “L’Hum- 
ble Italie” and “Canzoniere Civile.” 


Précocious Poet and 
Sceptical Journalist 

Giulio enjoyed a Catholic educa- 
tion. At thirteen years of age he had 
the rare privilege of having Pius X 
place his hand fondly upon his head 


and ask him questions from the cate- 
chism. Without any timidity he re- 
sponded directly to his august exam- 
iner with very precise answers. 
When he was fourteen years old he 
published his first poems which gave 
evidence of a very sure artistic taste 
He moved rapidly into the literary 
circles of Rome but his preference was 
always in the direction of a populai 
literature. While still an undergrad: 
uate he broke into literary journalism 
Under the intellectual tutelage of Car- 
ducci, he rubbed elbows with the 
celebrities of politics and letters suck 
as Gabriel d’Annunzio. In this miliet 
of materialism and positivism he 
passed a long dark period during 
which his Christian faith was all bu 
submerged. He wrote for a journal 
the Byzantine Chronicle, which se 
out to question everything, beginnin; 
with the existence of God. An enthu 
siastic disciple of Darwin, he naivel! 
hoped that science would bring abou 
a reawakening of the human con 
science and of Italian art. 
Still one of his biographers notes 
“During this parnassian, Byzantine 
pseudo-scientific vagabondage, durin! 
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his period of doubt and anxiety, he 
tained a nostalgia for the faith.” In 
poem Giulio later confessed: 


Separated from God, 
a stranger to truth 
I fell into a dark abyss 
And became a slave to 
delusion. 
} Happily, things took a healthier 
im quite suddenly. He was sent as 
ofessor to a little town of the prov- 
ce. There, far from the tumult of 
he large city, far from the intoxicat- 
og influence of the literary circles of 
ome, in the quiet of work, the poet, 
eculative by nature, discovered the 
damental truths of existence. 
One Good Friday morning as he 
vas leaving his home he experienced 
strange warm glow of happiness 
Within himself, A few moments later 
le found himself at the feet of the 
jishop begging pardon and_ peace 
vith God. 
In his journal he published a re- 
fraction of his errors. His friends 
hoffed, considered the article written 
ty a sick man, someone mentally ill. 
i} His return to the faith was direct. 
“nconditional, final. He had found 
yis way and he would hesitate no 
jnger. His wandering ceased and 
e set his course for holiness. 

In his little village retreat he pre- 
bared his doctoral thesis and defended 
: so brilliantly that he moved rapidly 
Jo the chair of literature at the Uni- 
ersity of Rome. His anticlerical op- 
fonents were enraged and eventually 
succeeded in having him removed. 
“Ie went to the University of the 
sacred Heart in Milan founded by 
‘Augustino Gemilli O.F.M., and _ re- 
Jaained there till his death. 


Vrofessor of Charity 
1, He was a very popular professor 


nd left a profound mark upon his 
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students, Though now famous, he led 
an austere ascetical life and one of 
remarkable fraternal charity. He 
would go out at night searching for 
students who had fallen into trouble. 
Sundays he spent at the home of in- 
valids or at the contagious hospitals. 
He made special efforts in the direc- 
tion of unfortunate children, the or- 
phans and abandoned. He opened a 
cathechetical school for the little ones 
that enjoyed an immense enrollment 
till the anticlerical government had 
it closed. He gave away all that he 
had. More than once at Milan he 
had to borrow money on his salary. 
He discovered he had given away 
even money he had needed for food. 
But even when he no longer had a 
penny in his pocket, he excused him- 
self to beggers so graciously, so re- 
spectful of their human dignity, that 
they felt they had received a hand- 
some alms simply in the courtesy 
shown them by this famous professor. 

Giulio entered the Third Order of 
St. Francis two years after his 2con- 
version. As we have seen, the spirit 
of the Little Poor Man impregnated 
the whole of his life. His lectures were 
filled with the beauty of Franciscan 
thought and ideal. 

Shortly after entering the Order he 
made a retreat atop Mt. La Verna to 
orient his new life. At this time he 
wrote to a friend: “I came up here to 
be reassured and enlightened; reas- 
sured about the correctness of my 
ideas in regard to the mystery of the 
Cross, and to be enlightened as to the 
manner of life that I ought to follow 
in consequence of them.” Obviously 
his project was successful. He _ pos- 
sessed a beautiful physique, voice, in- 
telligence, fame. He seemed anxious 
now to make an offering of them all. 
One of his students wrote: “In all his 
acts one detects a will to be annihi- 
lated before the beauty of his ideal.” 
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Only the little people, the humble 
and unlettered, who know and re- 
member but who cannot write, are 
capable of recounting the extent of 
his vast, hidden apostolate: his daily 
kindnesses, his heroic actions, the wis- 
dom of his counsel often more pre- 
cious than his alms. They form a 
poem still unwritten but flourishing 


when he finds himself confronting ; 
life pure and totally dedicated t 
others in silence so that only death 
will reveal it, becomes pensive anc 
awed because he somehow senses tha 
life is perhaps nothing if not a wit 
ness to truth with love.” 

This spiritual testament is at th 
same time a perfect portrait of thi 


writer himself. Giulio Salvatori die 
three days after the Feast of St. Fran 
cis in 1928. 


today in paradise. 
He wrote one day: “Everyone who 
still retains an ounce of humanity 


The Christian Life 


In equating the Christian way of life with the democratic way we hay 
also come to associate health, happiness and prosperity with goodness, an: 
Before the Hous 
Committee on Un-American Activities, Bishop Fulton J. Sheen, alluding to thi 


trials, tribulations and austerities we associate with evil. 


restored sense of discipline and dedication in Communist Russia, declared:: 


From a truly Christian point of view, what has happened in Christianity 
in the modern world is that Christ and His cross have been separ- 
ated, and the Western world has to some extent taken Christ without 
His cross, and made Him a Kiwanis booster. 


Most of us unabashedly strive for larger television sets, softer sofas, longe 
cars, and houses more and more suburban and elegant. When we discar. 
things still serviceable for later, more elaborate models, we gloat about i 
We absorb tons of advertising, the whole impetus of which is a matter-of-fa 
stimulation for acquiring more gadgets and for enjoying more comforts am 
greater conveniences. These are presented not only as the modern and pro 
gressive way of life but indeed also as the good life. 


Dr. A. J. App IN Magnificat, Fes. 19% 
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HERALD AND 


HE ROMAN GENERALS followed the 
plicy of “divide and conquer.” It 
jas shrewd, sound tactics. In the 
arfare of the spiritual life the same 
und tactic is to be employed. Tie 
bundle of sticks together and you 
tll find difficulty in breaking them. 
tparate them and see how easy it 
to break the sticks one at a time. 
combating bad habits, the same 
finciple applies. 

‘We all have our faults, our bad 
bits, our attachments to sin. It is 
tile to try to overcome them all at 
ce. There are too many things to 
jnsider and concentrate upon. The 
/mbat area is too vast. To take them 
he at a time gives us a greater as- 
france of success. 

iLet’s not kid ourselves, though. 
there is no easy way out of the 
tutches of an inveterate bad habit. 
‘ calls for renewed daily effort. And 
e do mean daily. It does little good 
| attack the problem vigorously one 
jy and languidly the next. As soon 
| we get careless and think we can 
st on our oars, we are bound to 
‘se what ground we may have gained 
7 hard effort. 

Occasionally we may suffer a set- 
ack in spite of our vigilance and best 
forts. That ought not surprise us. 
Then an engineer stops a train sud- 
only, the boxcars behind him will 
ve him an extra jarring jolt because 
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TE ITE TI a ET SE 


by Albert Nimeth O.F.M. % 


of the momentum. When we suddenly 
stop in our tracks and decide to get 
rid of a bad habit we are bound to 
get a good swift kick from the sheer 
momentum of the habit. So what? 

So what? The fact that we may 
have been knocked flat on our face 
does not say that we are dead. We 
get up and start over. We renew our 
determination on the spot. 

One of the important pitfalls we 
have to guard against is the tempta- 
tion to give up. You may have heard 
the story of the devil’s close out, fire 
(appropriately) sale. He lined up all 
his tools: pride, lust, anger, jealousy 
and all down the nefarious litany. 
Each was shiny and sparkling; each 
had a price tag. In the far corner of 
the counter was a wedge-shaped tool, 
so worn and beaten that no matter 
how Satan tried he could not make 
it shine, even in the light of the fire 
of Hell. Oddly enough it had the 
highest price-tag. When the custom- 
ers protested, Satan would leer, squint 
his beady eyes, and snap his tail: 
“That is my most valuable instru- 
ment. When everything else failed, 
this would always turn the trick. This 
is discouragement. All I need do is 
whisper into a person’s ear, “What’s 
the use? You are getting nowhere. 
Why not give up?” 

Whenever we give up fighting a 
bad habit, we are playing into the 
hands of the devil. 
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Catholic Viewpoint on Censorship, Harold 
Gardiner, S.J., Hanover House, $2.95. 
Censorship is a controversial subject and 

one that is grossly misrepresented and mis- 

understood. Since it is a hot issue at the 
moment it is important that a Catholic be 
informed on the matter. Fr. Gardiner be- 
gins by giving us an understanding of 
terms. He defines a censor as one who not 
only disagrees with something or someone 
but who is able to enforce that disagree- 
ment through some channel of authority. 
He identifies censorship with the exercise 
of control. To clarify the Catholic view- 
point the author has to delve deep into 
philosophy and demonstrate the reason- 
ableness of authority and set the proper 
limits to freedom. Fr. Gardiner gives spe- 
cial attention to the Legion of Deceny and 
the National Organization for Decent Lit- 
erature. He shows the reasonableness of 
the principles of these two groups and de- 
plores the imprudent application of these 
same sound principles at times which leaves 

a bad impression. Throughout the book 

there is a running debate with the ACLU 

(American Civil Liberties Union) which 

has gone on record as opposed to practi- 

cally all forms of censor. The author bends 
over backwards to be fair and even reprints 
in toto John Fisher's article in Harper 

Magazine which likens the efforts of some 

Catholics who back NODL to the tactics 

of the Communists. This book makes a 

serious attempt to elevate the tone of pub- 

lic debate on an important modern issue. 


This Is the Mass, 
$4.95. 
Certainly there can be no greater subject 
than the Mass. It has been treated in so 


Hawthorn Company, 
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many ways by ever so many authors. Thi 
book, however, is in a class by itself. Thre 
exceptionally talented men have poole: 
their talents to produce this book. Danie. 
Rops, a member of the French Academy 
has written the commentary explaining eac 
step of the Mass, its history, its significance: 
He has also composed a series of beautify 
prayers to stimulate the devotion of th 
reader. Karsh of Ottawa, a renowned po: 
trait photographer, has given us some mai 
terpieces of photography. Bishop Fulte 
Sheen, in an exhaustive introduction, oper 
new vistas of meditation on the Mas 
Bishop Sheen is photographed celebratir 
Mass in his own chapel. A superior boc 
in every respect. 


Image Books has added eight new titl 
to its series bringing the number up 
sixty-six. 

The City of God, by St. Augustine, edite 
by Vernon Bourke. $1.45. This is a 
abridged version of this great classic whia 
is a synthesis of religion and_ secul. 
knowledge. Superstition Corner by Shew 
Kaye-Smith, 65c is a fast moving hi 
torical novel of a girl’s struggle to hor 
fast to her faith in the face of Elizabet! 
an persecution. Heroism and_ betray: 
martyrdom and violence, sublime and pri 
fane love are the ingredients of a gril 
ping story. Saints and Ourselves, edit| 
by Philip Caraman, 95c. Twenty-fol 
outstanding writers such as J. B, Morta 
Vincent Cronin, Rosalind Murray, Chri| 
opher Dawson and Douglas Hyde give | 
clear cut profiles of their favorite sainj 
Cana is Forever, C. H. Doyle, 75c. Wh! 


| 
| 


HERALD AND FORU| 


fis was first published it was hailed as 
ne of the finest, most constructive books 
i marriage yet produced, full of im- 
‘rtant facts for the teen-ager, the bobby- 
vxer, the company-keeper, the engaged, 
e honey-mooner, the parent, in-laws and 
flatives.” It is still that good. Religion 
d the Rise of Western Culture, Christo- 


the Middle Ages. A brilliant interpre- 

Gtion in terms of culture. Ascent of 
fount Carmel, St. John of the Cross, 
ited by E. Allison Peer, $1.25. One of 
e great mystical theologians gives us a 
Fide to the spiritual life. St. Thomas 
ore, E. E. Reynolds, 95c is a biography 
England’s best loved saint. It portrays 
court, family, social and intellectual 
tivity as well as his spiritual life. Prince 
Darkness and Other Stories J. F. 
bwers 85c contains eleven stories by one 
the acknowledged great story writers of 
erica. 


th Century Litany to the Poverello, Mar- 
}tial Lekeux O.F.M., Franciscan Herald 
#Press, $2.50. 

The star of St. Francis of Assisi, it 
‘ems, will never set. His popularity is 
evident today in the twentieth century 
it was in the thirteenth. He has been 
e subject of more books and articles than 
fy other saint. And now another book 
turing St. Francis, but a completely 
erent kind of book. The author calls 
“the sorrowful litany of modern man 
the saint of joy.’ The book does three 
tings—it gives us a well-rounded picture 
the saint; it gives us a grief meditation 
‘. the various and numerous incidents in 
Je life of Francis, and finally each peri- 
‘pe closes with a prayer of petition to 
te Poverello. The substance of most of 
Ye petitions is contained in this last one: 
Deliver us from the spirit of the modern 
rld and in place of the nervous tension 
at this spirit builds up, let us find again 
| holy simplicity, which is the sister of 
fsdom, the treasure of perfect joy.” This 
ta quiet book, a restful book that begets 
‘certain repose and peace even as you 
ad it. It is redolent with the happy. 
»mtent spirit of the Poverello, Franciscan 
pok Club July selection. e 


t 


Fathering Forth, H. J. McGoey, Bruce, 
$3.50. 

This is a soul-searching book that 
should be read by every seminarian and 
priest for whom it is written. It is the 
type of book that has the embarrassing 
ability of prodding one’s conscience. Re- 
viewing past mistakes, a priest may wonder 
how they might have been avoided. He 
may wonder why certain pitfalls were not 
pointed out during his training days. The 
seminarian looking ahead may wonder 
what appointments, joys, trusts, and trials 
are in store for him. It is the same story 
year after year as each new class comes 
up for ordination. Though the basic prob- 
lems are the same, there are certain varia- 
tions of circumstances. Present circum- 
stances, the author maintains, demand a 
type of sacerdotal training that was con- 
sidered unnecessary in times past. The 
degree of heroism demanded by the aver- 
age priest today is such that his training 
must prepare him for extraordinary feats. 
Fr. McGoey uses some unusually strong 
language in a book of this sort and we 
wonder if his points could not have been 
made just as effectively with more moder- 
ate language. He speaks for example of 
a “jackass wearing a gold harness.’ We 
might call the language inappropriate 
when the reference is to men of the cloth. 
The author seems to be writing with a 
chip on his shoulder when he speaks of 
“sterile celibacy’ and “spiritual birth con- 
trol.’ He castigates “spiritual steriliza- 
tion” in terms of “far too much of the 
intelligence, ability and zeal of the young 
priest is delivered still-born into the min- 
istry to a world needing these things more 
desperately perhaps than ever before.” He 
speaks about the “‘Sacerdotal Sanhedrin” 
before which the young priest who dares 
to speak out is greeted with contemptuous 
pity or stunned silence loud enough to 
make him long for death and dissolution.” 
The author is not always delivering a hay- 
maker (which sometimes strikes below the 
belt), for in the book we found a straight- 
forward discussion too of the virtues that 
every true priest must have to measure 
up to his calling. ° 
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American Capuchin General. The Most 
Reverend Clement Neubauer O.F.M. Cap., 
superior of St. Felix friary, Huntington, 
Indiana since 1955, was elected Minister 
General of the Capuchin Franciscan order 
by the general chapter held in Rome the 
week of June 5. 


It is the second time the 67-year-old 
priest has headed the world-wide Capuchin 
community, fourth largest religious order 
in the Church, now numbering close to 
15,000 members. Father Clement served as 
General from 1946 to 1952 by appointment 
of the Sacred Congregation of Religious. 


His election to re-assume the post now 
was seen as “implicit approval’ and a 
“vote of confidence” for his work during 
the previous term of office as Minister 
General. During that term he _ visited 
Capuchin provinces and friaries through- 
out the world and conducted a visitation 
of Capuchin missions in Africa and India. 


Prior to holding the position as Minister 
General, Father Clement was elected pro- 
vincial superior of the Capuchin province 
of St. Joseph with headquarters in Detroit, 
Michigan in 1942 and again in 1945. The 
following year he was appointed Minister 
General by the Sacred Congregation, 


Ordained in 1917 by the late Archbishop 
Sebastian G. Messmer of Milwaukee, Father 
Clement served as a professor of philosophy 
and other sciences at St. Lawrence semin 
ary, Mount Calvary, Wis., and in 1928 
was appointed master of novices at the 
Huntington friary. 

Milwaukee, he attended 
Marquette university there before joining 
the Capuchin order in 1910. e 


A native of 


Brother Zenno and “Madonna of the Rag- 
pickers” The story of 28-year old Maria 
Reiko Kitahara, who died in Tokyo last 
January was told in both the secular and 
religious press. Msgr. Anthony Brouwers, 
director of the Propagation of the Faith 
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in Los Angeles adds a few details. He call 
her the valiant woman! In eight years Mis 
Kitahara earned ‘Tokyo’s grateful  tith 
“Madonna of the Ragpickers.” 


For eight years she shared the toil 
poverty and social hardships of the huma 
scavangers who gather paper, tin, rag 
and junk of all kinds to earn enough t 
stave off starvation. 


Daughter of a comfortable middlJe-cla: 
professor’s family, Miss Kitahara sacrifice 
her own student life at a pharmacy colleg 
to live among the poorest of Tokyo’s ui 
believable poor. 


Some ten years ago she came to Af 
Village. She had just been baptized Cat} 
olic and came to visit Brother Zenr 
O.F.M. Conv., who worked among the rai 
pickers. 


Brother Zenno, long a devotee of th 
poor, had arrived while yet the debris 
war lay mountains high all around. F 
began his apostolate among the sever 
hundred thousand shabby, hungry scaves 
gers of the city’s ruins. 


Miss Kitahara sought a Christlike apq 
tolate. From Brother Zenno in Ant Villa! 
she found the answer. She began dai: 
visits, bringing food for the children ar: 
giving lessons. 


In 1950 Ant Village was a rought pla! 
for a young refined girl. Drinking, braw 
ing, filth, both physical and moral, p» 


meated the junk and_ its scavengers 
around. 


Before long, she came to live amoj 
them. She built her own hut next to th’ 
hovels, and helped with the sorting 
junk, dressed their wounds and_ nurs: 
their sicknesses and taught their childr#l 


With Brother Zenno she wrought a | 
cial miracle at Ant Village. Drunk? 
brawls ceased. Walls now surround #3 
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awling junk town; most of today’s rag- 
«ers live in healthier quarters; and a 
sion plan and health insurance provide 
ility and security. 

iss Kitahara’s defense in 1953 of the 
Pbickers against the city’s eviction orders 
te her their “patron saint.” At that 
she published a small book which 
e Tokyo’s millions an insight into these 
of Ant Village. 

‘yast January Miss Kitahara’s fragile re- 
fins lay before the humble altar of the 
# Catholic chapel in Ant Village. The 
stained faces of the ragpickers filled the 


jlo wonder that Archbishop Doi of 
yo knelt prayerfully with the rest, 
g honor to a valiant woman who dared 
‘ollow so closely her Lord and the little 
®r man of Assisi. 

e showed a forgotten class in a pagan 
s that they too are beloved of God, and 
ved by those who love Him, and that 
the “ants of Ant Village can move 
world,” if need be. e 
*Clare and T.V. Since our Holy Father 
Se Pius XII proclaimed St. Clare as the 
jld patroness of television on February 
#1958, a great deal of publicity has been 
=n to the “little plant” of St. Francis 
4) never left her cloister for more than 
Wy years. Columbia, the Knights of 
‘umbus magazine, carried a full color 
Ser on its June issue depicting the 
sacle of the ‘televised’ Mass which 
furred 700 years ago when St. Clare 
‘rd and saw on Christmas eve, the 
mts which transpired some two miles 
jiy at the basilica of San Francesco. 
Pminent Catholic and journalist, Helen 
tlker Homan, has an article in the 
he issue of Columbia about St. Clare. 
‘he little cloistered mediaeval nun,” 
is Miss Walker, “has superseded those 
o lived more closely to our times, some 
o moved widely in the world and many 
j}whom glimped at least a preview of 
| electronic marvels which were to come. 
ire of Assisi has suddenly become our 
jst up-to-date Saint. . .” 


“St. Clare, Patroness of Television” 
5c) is a new pamphlet written by 
ibel Farnum and published by Society 
‘St. Paul, Staten Island, N.Y. 


A new St. Clare, Patroness of Tele- 
ion medal is being struck by Franciscan 
rald Press. It will be available as a 
rling silver pendant, as an oxydized 
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silver key chain and as an aluminum 
alloy medal. Ready in a week of publica- 
tion. Also, a St. Clare T.V. ceramic piece 
is available in beautiful matte finish. With 
each ceramic piece (approximately 8 
inches high) a St. Clare booklet will be 
given free, Further information can be 
obtained from Franciscan Herald Press. e 


Month of Masses at Lourdes Early in June 
it was announced that coadjutor Bishop 
Jean-Marie Maury of  ‘Tarbes-Lourdes 
would announce the place in the sanctuary 
at Lourdes where Mass would be celebrated 
around the clock for a full month from 
August 15 to September 15. The 1250 
Masses will be offered for the intentions 
of the Holy Father. The plan for the 
continuous Mass cycle was promoted by 
Fr. Cuthbert Malone O.F.M., director of 
the Enthronement of the Sacred Heart in 
the Archdiocese of Chicago, and_ Fr. 
Francis Larkin of the Congregation of the 
Sacred Hearts, national director of the 
Enthronement. Bishop Martin J. O'Connor, 
rector of the North American College in 
Rome and vice president of the Interna- 
tional Lourdes Centenary Committee, 
presented the plan to the committee. e¢ 


Sacred Congregation of Rites, on April 15, 
1958, introduced the cause of the servant 
of God, Brother Andre (Andrew Bessette), 
Congregation of the Holy Cross, founder 
of the famous St. Joseph Oratory in 
Montreal. At the same time an examination 
of the writings of the servant of God, Fr. 
Pio Sarobe O.F.M., was begun. 

Excavations at Bethany is a 389 page 
volume published by the Studium Bibli- 
cum Franciscanum, Jerusalem and is a de- 
tailed report by American archeologist Fr. 
Sylvester Saller O.F.M. Father Saller has 
confirmed the tradition for the site of the 
tomb on Mount Olivet where Christ raised 
Lazarus from the dead. His findings, de- 
rived from seven years’ study and excava- 
tions, show that the tomb, mentioned by 
Origen in the third century, is surrounded 
by a cemetery confirming the Gospel 
account that Bethany had its own burial 
place. The tomb has the funeral arrange- 
ments peculiar to the time of Our Lord. 
The Studium Biblicum has also published 
Father Saller’s excavations on Mount Nebo 
(1941), Ein Karim, the traditional birth- 
place of St. John the Baptist (1941-42), 
the town of Nebo (1949). Twelve volumes 
on archeological findings and discoveries 
have been published by the Studium Bib- 
licum thus far. ° 
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St. Francis and Joy ¥ 


Have you ever wondered what St. 
Francis might have said to the artist 
who painted a picture of him gloomily 
meditating on a skull? Can you im- 
agine this “Brother Everglad, a Trou- 
bador of Christ” pleased at leaving 
such an impression on people? He 
who said, “The devils cannot harm 
the servant of Christ so long as they 
behold him filled with holy joy”? He, 
the banquet-loving troubador? He, 
whose youth was one long merry ball 
from dusk till dawn? 

As a youth, his first burning ambi- 
tion was knighthood, and afterall, a 
knight must be a knight with a lyre 
as well as a sword. Later when he be- 
came God’s knight, this light-hearted 
gaiety was not lost. Rather, it was 
transformed into spiritual joy. He had 
no lyre, but still there was music, the 
inexpressable,., incomparable song of 
creation forever throbbing all around 
him, welling up from all sides. There 
were the birds, the wind sighing 
through the tall pines, the rhythm 
of the rushing waters, the pulsing 
pregnant silence of heaven and earth 
as the priest whispers, “This is my 
body.” There was the Master of Cre- 
ation stretching out the whole uni- 
verse like a giant violin upon which 
He played His own Divine melody. 
How could one help but hear it. 
Francis himself was so filled with it, 
with the utter joy of living and the 
God of life that sometimes he could 
not stand still for the surge of it, but 
picking up two sticks, he played them 
in imitation of the eternal violinist. 
‘Let him who says Francis did not hear 
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music try to explain what music 
Francis was joyful because he : 
ways had God, who is “The Joy 
our Youth.” Even difficult situatic 
didn’t get him down. There was t 
time he was walking in the woods a 
some robbers beat him and threw h 
in a ditch. “Who are you?” one 
them shouted. Hurt and bruised 
he was, Francis threw back a flami 
answer, “I am the Herald of a Gre 
King.” Of course they scoffed, t 
Francis didn’t care because he kn 
that the King must be smiling. 
And then there was the time wh 
he and his brothers were sitting on 
hillside, enjoying the Umbrian sun: 
All of a sudden he spoke: “Brot! 
Leo, why do you speak so much. 
hatred and envy among men in ye 
sermons? Why do you not talk 
the joyful, Divine things?” Poor } 
wanted to know what things. A 
Francis said: “Tell the children: 
men how magnificent a house 
Lord God has decorated here — 
earth for them, how daily He allo 
the delightful music of birds to 
played for them, how He has fli 
out in the skies, two big lamps, 
and moon, and ignited thousands 
small lights, so that the people 
earth may see only cheerful and sn 
ing faces. And show them furtl 
Leo, how the same generous ( 
allows fresh fruit to grow on trees 
splendid fountains of water to g 
from thousands of springs so that! 
may look up to heaven the whole 
and cry out, “O great, merciful ¢ 
and Father, I thank you.” 
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tven physical pain could not drive 
) from Francis. Toward the end 


ary Pie moment of it, but as 
aw the white-hot metal bar being 
fught to him, he smiled and whis- 
yd, “Brother Fire, I have always 
courteous to you. I pray you, 
wzracious to me now.” 

Yeath itself, the most terrifying un- 
wwn, could not squeeze the joy 
Mn his indomitable spirit. He spent 
Wlast days singing. Moreover, not 
sfied with the songs already writ- 
+ he composed one of his own, the 
stanza of which is a hymn to 


sth itself. 


‘Be praised, My Lord, through our 
} Brother, Death of Body, 

from whom no man among the 
} living can escape. 

Noe to those who in mortal sin 
# will dies. 

Slessed those whom he will find in 
your most holy graces. 

‘or the second death will do no 
harm to them.” 


ind his soul soared, literally sing- 
its ways into Eternity, where, in 
jcertainty, it is singing still. 

ust what is joy? It can be said 
t Joy is the reflection of God’s life 
hin us. Actually, joy is deeprooted 
tthe nature of Christianity. The 
ty word, “Gospel” means “Good 
dings.” 

‘oy is not a virtue of itself, but 
‘nciscans call it the fragrant aroma 
all the virtues. Once a person does 
ve joy, it can act as a shot in the 
a, strength and resistance to temp- 
ons because the devil abhors it. 
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Sadness is the effect of evil, and joy 
the effect of good. A safeguard of 
joy is poverty. The less we are at- 
tached to, the less we have to worry 
over, the more freedom we have to be 
joyful. Francis coined a phrase— 
“Poverty with joyfulness.” 


Simplicity and peace are also great 
sources of joy. The will of God, 
that tremendously powerful thing that 
keeps the bodies of the universe all 
smoothly whirling in their respective 
places, has its won plans for each of 
us—plans which we are free to accept 
or reject, but the joy of acceptance 
is boundless. To trust, to believe in, 
to love and live for nothing else but 
the will of God, how can there be 
anything but joy at the guidance of 
so tender, so loving a hand. Even 
suffering will become a joy. 


Once Father Francis was speaking 
to Leo, that if the “brothers knew all 
languages, and sciences, and _ scrip- 
tures, and all the treasures of earth 
they would not have perfect joy.” 
And Leo asked, “Tell me, wherein is 
periectajoyn. 

Francis replied. “When we shall 
have come to St. Mary of the Angels, 
soaked and shivering, dirty and hun- 
ery as we are, and shall knock at the 
door, if the porter should come and 
ask “Who are you” and we replying: 
“We are two of your brethren,’ he 
should say, “You are two good-for- 
nothings who go about the wotld 
stealing alms from the poor; go your 
way,” and if we should go back and 
humbly beg to get in and he should 
beat us furiously with a knotted stick, 
and if we should bear all these things 
patiently and with joy, thinking of 
the pains of the blessed Christ, as 
that which we ought to bear for His 
love, O Brother Leo, write that it is 
in this that there is perfect joy.” 
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Building A Christian 


Community 


Through the Home 


The home, the family is the nucleus 
of society. It is a society established 
by God. If the home is good, we can 
expect society to be good for the 
whole will be as good as the parts of 
which it is composed. Christ, our 
Divine Model, Who asked us to learn 
of Him, left us an example of the 
true Christian home, the Home of 
Nazareth. The whole private life of 
Christ in the home of Nazareth is 
summed up for us in the Gospel: 
“He was subject to them.”” He Who 
was God was subject to creatures, 
Mary and _ Joseph. 

The home will be what the mem- 
bers of the home make it. Parents 
have a duty, not only to lead and 
nourish the child to physical maturity, 
but also to intellectual and spiritual 
maturity, Presuming that the parents 
are fully aware of the obligations they 
owe to God and their children and 
that they endeavor by their example 
to make the home a sanctuary of 
peace, virtue, and parental love, the 
rest depends upon the children. 

Obedience to authority is an im- 
portant virtue for the foundation of 
the Christian home. It is God’s com- 
mandment, “Honor thy father and 
thy mother.” Charity is a virtue that 
is equally important. It is the bond 
that will unite all the members into 
a harmonious unison and all in Christ. 
We can regard the family as a small 
mystical body. As the sacrament of 
Baptism converts all the baptized into 
the Mystical Body of Christ, so the 
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sacrament of Matrimony converts tl 
family into a little mystical boc 
within that large group. The fate : 
Christ’s Mystical Body depends great 
on the observance of God’s law with 
the family circle. ; 
Peace and happiness characteri 
the model home, but it is the practi 
of charity in the home that keeps 
that way. The young adult show 
set an example of charity and obec 
ence for the younger members of t 
family. No matter how independe 
a young man may regard himself, 
is never free from the obligation 
honoring his father and mother. A 
deliberate word or action on his pa 
that will dishonor his parents or cat 
them worry or embarrassment wiil 
an offense against God’s commar 
ment, militate against the spirit 
charity, disrupt the peace and hap 
ness of the home, and disedify 1 
younger members who look to th 
older brother or sister for an examy 
Parents naturally look for and + 
pect tokens of love and gratitude fri 
their children, and the average you 
is aware of the pain that disresp 
and ingratitude inflict on the hez 
of parents. It may be well to exam 
our conscience to determine whet! 
we have offended against the I 
and gratitude we owe our pare 
The best test of our filial love 
to submit joyfully to the reasona 
wishes of our parents who are alw 
solicitous for our spiritual and te 
poral welfare. This submission is \ 
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ted every time we worry our parents —_ love of God. Today many means are 
ause of the unreasonable hours devised for the betterment of the 
keep and the company we keep __ family, but if the spirit of faith which 
fainst our own and our parents’ is the foundation of all our virtues 
ter judgment. Is it not a violation and our Catholic practices is lacking, 
[filial love to disregard the rules of there can be no Christian family life. 
Pe home by returning late for meals To overcome the godless spirit of 


other appointed functions? It our time and to keep our minds di- 
yely manifests a lack of love and rected to God we must return to the 
pughtfulness toward our parents old Catholic customs and _ practices. 
hen we fail to confide in them and The daily recitation of the family 
form them of our future plans and Rosary will bring countless blessings 


ik their advise. It must be a cause on the family and keep it close to” 
fsorrow and anguish to the parents God, That the Rosary may be said 
fo gave us life and cared for us to —- without fail a definite time must be 
rn of our plans, our successes, and __ set for it daily when most of the mem- 
failures from those outside the bers of the family are together. 
sme. It may not be modern today to 
have religious pictures in the home, 
but the true Catholic will never allow 
modernism to take from his view in 
the home the image of his Redeemer 
or of her whom He gave us as our 
Queen and Mother. The pictures of 
Christ and the saints help to elevate 
our thoughts to our final home. Christ 
wishes to reign within the family cir- 
cle and pour out upon its members 
the graces and blessings of His Sacred 
Heart. In every Catholic home a 
solemn act of consecration of the 
family to the Sacred Heart should be 
made. An image of the Sacred Heart 
should be exposed and honored in the 
*Are we faithful in manifesting our home. Our Blessed Lord expressed 
ve for our parents, brothers, and this desire to St. Margaret Mary 
fters by thoughtful remembrances when He said: “I will bless the homes 
| the occasions of their birthdays in which the image of my Sacred 
jd anniversaries? These remem- Heart shall be exposed and honored.” 
ances and acts of kindness help to The followers of St. Francis 
jomote a spirit of love amongst the preached devotion to the Sacred 
embers and also help to cultivate a Heart and two Tertiaries, St. Mar- 
irit of generosity and charity in gayet Mary and St. John Eudes, 
“rselves. brought it to its present form. Let 
The young man who is faithful to us also promote it. Let Christ be the 
\e practice of his Catholic faith will King and center of our hearts and 
faithful to his parents. Virtue and our homes that we may be true in- 
'yod family life demand sacrifice, and _ struments in winning the world to 
Je best incentive to sacrifice is the Christ. 


WSelfishness is a vice that often dis- 
pts the love and peace of home 

Young people are often un- 
pulous in making unnecessary de- 
ands upon their parents and spend- 
all their own earnings on them- 
fves. The good will of the young 
fn or woman to help with the 
fusehold finances will be a source 
} satisfaction to parents and relieve 
fir burden, especially when the 
Mnily is large and extra expenses 
lust be met. This good will also 
ws a greater love for and interest 
} the younger brothers and sisters. 
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FRANCISCAN HEARLD PRESS FALL PUBLICATIONS — 19! 


1434 W. 51st ST. - CHICAGO 9, ILLINOIS 


RICHES AND THE SPIRIT 
by Stephane J. Piat O.F.M. 
Father Piat has brought Christ’s teaching on poverty and money and wealth in 
focus in this book, and he has cerefully attuned the ears of the readers’ souls 
the message on money, difficult or realization, however accustomed our ears m 
be to the sound of the message itself. A book to awaken the bourgeois soul wi 
finds wealth and blessing reciprocal rewards. $3. 


Tue Mystery oF Love FoR THE SINGLE 
by Dominic Unger O.F.M.Cap. Ph.D. 
We have been used to thinking of ‘‘states of life’’ as roughly divided into marri 
and religious. This book is the first full length treatment of the single, dedicat 
state as distinctive and in keeping with the Church's tradition and teaching 
especially of our present Holy Father. A much needed book. Ready $4. 


THe Marrow oF THE GOSPEL 
by Cajetan Esser O.F.M., Lothar Hardig O.F.M.: translated 
from the German and adapted by Ignatius Brady O.F.M. Ph.D. 
A thorough explanation of the history and spirit of the Rule of St. Francis of Ass 
which has been referred to by Pope Leo XIII as ‘The Marrow of the Gospel.” T 
explanation is less caonical than ascetical. Ready September $5. 


Frrty ANIMAL STORIES 

by Raphael Brown 
From the earliest sources for the life of St. Francis, Mr. Brown has drawn fi 
stories of St. Francis’ dealings with animals. Some of these are published for f 
first time in English. Charming vignettes that have endeared St. Francis to millio) 
Illustrated. Ready November $2. 


Day Dawns IN THE WEST 
by Liam Brophy Ph.D. 
Dr. Liam Brophy is a graduate of Louvain University who has written for forei! 
and American periodicals for several years. This is a collection of some of 
essays which deal with modern problems applying the ideals of St. Francis + 
their solution. He has a penetrating grasp of history, philosophy and theolog 
and his devotion to the Franciscan school of thought make this book both schola 
and eminently practical. Ready December $3. 


HERALDs OF THE KING 
by Marion A. H. Habig O.F.M. 
Heralds of the King commemorates the centennial of Sacred Heart Province of { 
Order of Friars Minor whose territory is the Mississippi Valley. It is a monument) 
work of over 1,100 pages, fully documented, 64 pages of pictures, appendi¢ 
and index. A valuable contribution to the history of the Catholic Church in Amerie 
$16) 
VOCATION OF THE SICK | 
by Benedict Leutenegger O.F.M. 
‘| make up in my body those things that are lacking to the sufferings of Chris 
St. Paul says. How can the sick join their sufferings to the sufferings of Chri 
This pamphlet tells them how—and how not to waste suffering! 15 ce} 
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| CALENDAR OF PLENARY 
INDULGENCES 
AUGUST 


ortiuncula, toties quoties. 
‘Bl. Agathangel and Cassian M. 1 Or. 


)St. John Mary Vianney C. 3 Or. 
| a Clare of Assisi V. 2 Or.—G.A. & 


2Assumption—G.A. & PI. 
*St. Joachim C. 


St Roch C. 3 Or—(Cap. Aug. 26.) 
#The five Sundays before the feast of 
he Stigmata. 


®t. Louis B.C. 1 Or. 
almmaculate Heart of Mary. 


St. Louis King C. Patron 3 Or.—G.A. 
ks 12a 


@Pbituartes 


Sister M. Camilla Meiners (Dubuque), 
Sister M. Huberta Forst (Joliet). 


Chicago: Nora Sulliva, Catherine Hajek, 
Martha Heimoski, Mary Sheehan, Eleanor 
Foley, Anna Conway, Anna Heinen, Mar- 
garet Piton, Mary Silvers—Detroit; Irene 
Collins, Blanche Rager, Anna Byrne, Wil- 
liam J. Carahar, Jeremiah Armstrong, Ellen 
Morrissey, Edward J. McCarthy, Hermine 
Hench—Ft. Wayne: Mary Heinkel, Hubert 
Suelzer—Louisville: Josephine Schornberg, 
Mary E. Hoffer—St. Paul: Mary Stark, 
Mary Voosen, Peter Brockman, Narcisse 
Belair, Martin Joyce, Margaret McElligott, 
Minnie Haller, Mary Cullen, Christine Sim- 


mer, Ellen Ronayne, Cecilia Weldon—St. 
Louis: Mary Fellenz, Elizabeth Schulte— 
Waterloo: Mary McArdle, Anna Sohner, 
Lena Gilbert—Yonkers: Ellis Lobb. 


Frauciscan Freratd “eure 


Lourdes Centenary Pilgrimages 
TING THE FRANCISCAN SHRINES: ASSISI, PADUA, LA VERNA 


A GREAT 30-DAY AIR PILGRIMAGE 
September 22 


| $1098.00 


|! ° . ° 
jzaturing: Paris, Lourdes, Nice, Milan, Venice, Padua, Florence, La 
»erna, Assisi, Rome, Lake Como, Lucerne, German Black Forest, Wies- 


nd London. 


Jaden, Rhein Cruise, Cologne, Amsterdam, Brussels (World's Fair), 


ur prices are all-inclusive even as to all meals from New York to New York. 
yitual Director and Courier-Guide accompany the tours. 


ANCISCAN HERALD PILGRIMAGE BUREAU 
1434 W. 51st Street, Chicago 9, Illinois 


THE FRANCISCAN BOOK CLI 
Wales This Special Offer “Jo You.,. 
For only $2.98 ‘t 


1. THESE MADE PEACE by Cecily Hallack and Peter F. Anson, 


outstanding book of lives of more than 50 Franciscan tertiaries, 
sides a full survey of the history of the Third Order recorded in int 
ductory chapters. List Price $3.50 


2. A CHOICE OF ONE OUT OF 15 BOOKS 


15 fine Franciscan books to choose from for your second choice. — 


BOTH BOOKS FOR ONLY $2.98. 


Write for complete information today: 


FRANCISCAN BOOK CLUB, 1434 W. Sst St., Chicago 9, Ilinoi 
Hew Franciscan Frerald Press Publications.., 


IMMORTAL PROFILE 
by Ernest Pallascio-Morin 


A layman's key to meditating on the Gospels written in layman's language. Seventy-five inci 
from the Gospels retold briefly and in a new dimension. Paper: 95 cents Cloth: ! 


STORIES OF THE SAINTS 
by Norman Painting and Michael Day—illustrated 


Stories of four saints told against an authentic background. Neither boring nor sentimental. Ex 
reading for older children and adults. 


Saint ANTHONY: THE Man Wuo Founp HIMSELF 
by Norman Painting and Michael Day 
Here is a wonderful life of St. Anthony of Padua that has the appeal of a novell 


Our Lapy Ar Lourpses 100 Yrars Aco 
by Marion Habig O.F.M. 


A wonderful summary of the facts of Lourdes by a scholar who has condensed books into ey 
phlet. ; 


Novena In Honor Or Our LApy or LourpEs 
by Marion Habig O.F.M. 


A novena that can be used throughout the centenary year. Dates for the novena are suggested | 
tie into the feasts of Our Lady and are related to the Lourdes’ apparitions. 10 | 


20TH CENTURY Lirany To THE PovERELLO 
by Martial Lekeux O.F.M., trans. by Sr. Bernarda O.S.F. 


In short chapters the author puts modern man into a medieval mold and tries to put us in 
Francis’ sandals in an attempt to apply old truths to new troubles. 


CAMEO OF ANGELA 
by S. M. Johnston 


A life of St. Angela Merici, foundress of the Ursulines and tertiary of St. Francis. Written | 
historical novel. 


